RICE UNIVERSITY

THOMAS MANN'S USE OF

CHRISTIAN CONCEPTS IN HIS
JOSEPH TETRALOGY

BY

URSULA FEER FARFEL

A THESIS
SUBMITTED TO THE FACULTY

IN PARTIAL FULFILLMENT OF THE
REQUIREMENTS FOR THE DEGREE OF

MASTER OF ARTS

Houston, Texas
May, 1961

s 7
~J /7

wif pousiott 4

S\ TENAS
4 /




TABLE OF CONTENTS

INTRODUCTION
VIRGIN BIRTH

TRINITY

IDENTIFICATION WITH A DIVINE PATTERN

SELF-REVELATION

THE RIDE TO DOTHAN

SALE OF JOSEPH AND JUDAH'S KISS
SACRIFICIAL LAMB

ISAAC'S bEA.TH

HOLY COMMUNION AND EUCHARIST
RESURREGCTION

SAVIOUR

CONCLUSIONS

BIBLIOGRAPHY

Page

18

23

33

37

39

43

48

51

55

62

66

78



INTRODUCTION

The purpose of this thesis is to contribute to our knowledge of
Thomas Mann's attitude toward Christianity by an investigation of

his use of Christian concepts in his novel-tetralogy, Joseph und seine

Bruder, which is based on the Joseph story in the Old Testament,l

A survey will be made of the author's remarks pertaining to
the message he wishee to convey in his Joseph'stoi-y. He comment-
ed on the purpose of his novel before he started writing it, while
work was in progress, and after the book was finished. These re-
marks will be surveired ina chronological order, and any change in

the author's purpose will be brought to the reader's attention.

Mann wrote the Joseph tetralogy, a work of seventy thousand
lines, over a period of sixteen years (1926 - 1942). During this time
he fled from Germany to Switzerland and then }.atér settled in

California. Mann began writing the first volume, Die Geschichten

Jaakobs, in 1926 and completed it two years later. The second

volume, Der Junge Joseph, was finished before the author left

l'Since the earliest days of Christianity, there have been
some theologigans who believe the life of Joseph foreshadows the
life of Jesus, just as other lines in the Old Testament are con~-
sidered prophecies of the New Testament. Ambrosius of Milan,
for instance, wrofe an essay entitled "De Joseph patriarcha, '
in which Joseph is viewed as a predecessor of Jesus. See Jonas
Legser, Thomas Mann in der Epoche seiner Vollendung
(Munchen, 1952), pp. 55-56. Henceforth cited as Lesser.




Germany in 1933, Thus, the first two volumes were written entirely

in Germany, The third volume, Joseph in igypten. was started
during Eviann‘s break with Gerntany and was writien mostly durving
his exile in Switrerland, It was finished before he emigrated to
the United States in 1938, The last and fourth volums, Joseph dex

}?:mg,hmx-, was written in the United States and completed in 1942,

The first moention Mann made of hio intention to write 2 book

dealing with Egypt is to be found in his Pariser Rechenschait,

published in 1926, Thic work, written in the form of a diary,
surnarizes his expericnces during o short stay in Paris in the
spring of 1926, That part of the German press which represented
the right-wing eloment in German politics accused Mann of favor-
ing the French political viewpoint during his visit in Paris. Mam's

answer to this accugation was Parisey Rmhenacbaft.

The right-wing press maintained that Mann had given up his
stand for fhe irrationzl elemeant in German culture which he had

previously taken in his novel, Betrachtungen cines U;zpoiitisehen.

published in 1918, 2 1 Paziser Bechenschaft, HMann does not reply

to the prees dircetly but accepts Alfred Baeumler3 as 2 proponent

?"Harry Slochower, Thomas Maun's Josoph Story {(Wew York,
1938) p. 57 Henceforth cited as Slochower.

3pifred Bzeuwmler, Professor at f‘.h;‘;a University of Berlin,
Director of the YInstitut fir Politische Padagogik, ©



of irrationality, He refors {0 Basumler's introduction to Auswabl

aug Pachofens Schriften. Mann reports that in this introduction

Baeumler extols the element of irrationalism in German culture,
Baeumleyr pointa to Arndt, Gbrres, Grimm, Bachofen and even
Niotzeche as being truly Gorman because ﬁwy represent irrational
thought, In his comments on Bacumler, Mann draws attention to
membors of the first group of Romanticists, such as Nevalls and
Friedrich Schlegel, He claime that they represent a more
rationalistic type of Romanticism, and that they give the period as
a whole 2 balance between rationalism and irrationalism, Mann
thinks an exclusive belief in the irrational is a one-sided view of
life which should be tempered by rationalism. This opinion can be
derived from the following quotation: "Ich sprach fernerhin von den
Machten der Ticfe, die heilig, und von denen des Lichtes, die
gottlich seien; von der Cottesunmittelbarlceit des Ich und des Volkes
und von Vernunftemanzipation, Universalitat und Gesellechafilichkeit,
die eln anderes Wort fitr Demokratie ist - von Kultur also und

Zivilisation, " 4

Mann belleves Bacumnler's introduction is unsound from a
pedagogical standpoint, e maintains that it is dangerous for

Bacumley, as an influential profesaor, to foster this tendency toward

‘&Thom’as Mann, Pariser Rechenschaft {Berlin, 1926),.
pp. 22-23, | ' |
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treationelism in Gemmany, 9 Mann by this time had come to feol that
he, oo woll as snv 'ar-:ti:;t or intellzctual;, kad o cortnin obligation
toward pociety ond that he could be held responsible for the influence
he smerted, evpecially on youth, I his Introduction; %Sx;amm?».@

guotes the following aphorizm of Nistzsche to Mustrats the ivvational
lement ho describon: "Apotiinisch werden: das helsst seinen Willen
zum Ungcheneren, Vielfachen, Ungewia‘sem Entretglichen zu brechen
an einem Willen zum Mass, zur Ficfecheit, sur Einordeung in Regel
wod Begriff. Das Massloss, Wuste, Asiatische Megt auf seinem Grunde;
die Tapferkeit des Griechen besteht im Kampfe mit seinem Asiatismus:
die Schinheit ist ihm nicht geschenkt, so wenig als die Logik, als die
Natﬁzlic:hkait der Sitte - sie ist erobert, gewolld, erlzg.mngt - pie ist
sein Sieg, "0 This game aphorism ie then used by Mann as an argu-
ment ageinst irrationalism gnd for a rational approach to life. Mamn
writes: "Und vielleicht statt zum Mythos zu beten, tite men heute
besser; seinem Volk bei der Gewinnung solcker Siege behilflich zu

seim, 7

It is within this framework of arguments, for a balance between

rationalism and irrationalism in Germany, with emphasis on the

5"E~Iaving corae move and more to stress the 'represeatative’
role of the artist; during his Weirar period, he[hiann] erphosized
his pedagopic role as guide and aducator of the nation: " See R Hinton
Thomas, Thomas Mamn (Cxford, 1956); p. 115, Henceforth cited as
Thomas,

6Maum Pariser Rechenschaft, pps 61-62.

713)1& p. 62,

D



political danger of an exclusive following of the irrational, that

Mann first publicly mentions his intention of writing a book on

Egypt.

Henry Hatfield in his book, Thomas Mann, stated that per-

haps the most decisive factor for Mann's turning to mythology

"was the German intellectual climate of the 1920's with its tendency
to glorify the non~rational and the subconscious, to give the con-
cept of the myth a2 strongly anti-intellectual and often reactionary
character, The revival, for example, of Bachofen's cult of the
'primeval motherly', or Ludwig Klage'é attack on the intellect, or
Alfred Baeumler's interpretation of Nietzsche's philosophy as a

mythos of brutality, are cases in point. 18

In his basically politically-oriented book, Pariser Rechenschaft,

Mann éiscusses his early interest in Egypt. The occasion was a
visit with a scholar who was familiar with Egyptian affairs and whose
library contained many books on Egyptian culture. Mann writes

that he enjoyed being one of the few people who knew that the new
residence of Echnaton, soth of Cairo, was called Chnit Aton, or
Achet~Aton, and that the royal title "Pharao' meant "Per'o' or

"Big House, ''a name for the majesty, as for instance, '"Die Hohe

Pforte" was used in German as a name for the Turkish government.

8Henry Hatfield, Thomas Mann (Norfolk, Conn., 1951},
pp. 96-97. Henceforth cited as Hatfield,




He draws attention to the fact that he searched for the name of
Potiphre's wife, the woman who played such an important pazt fn

Joseph's life, No one knew ii; nowhere had it been recorded, .

Mana continies to write about Egypt, :mcl zelal z::; an inciéen’c
which proves his early interest in this ancient civilization, He was
at the time 3 young boy in school, The instructor asked for the
navae of the holy hull of the Egyptinus, Mann proudly answered:
"Hepic ¥ The instructor said he was wrong, the correct name was
"Anig, "' Manm writes that he knew "Apis" did not sound Egyptian
2nd that i must bave been 2 change due to Greek and Roman ine
fluence. Mana then comments that if it had not been for the auto-
cratic atmns;?hom in the claseroom, which was a reflection of
the political conditions at the time, he would have stood up for what

he kaew to be right, s

Tt may be important that, in 1926, Mana digresses and speaks
with such enthusiaam about Egyptian culture, at 2 time when he and
the poople around him were mostly concerned with the European

political situation, His novel, Joseph und seine Br{i&em which deals

with Egyptian culture and which was started that very year, does,

indeed, reflect some of his political views.

Twe years later, in Apsil, 1923, Mamn made the following

£y

gzx&amz.. Periser Rechenschaft, pp, 61-70,




statement about Joseph in the Berliner Tagblatt: "Aber es steht von

ihm geschrieben, dass er 'gesegnet sei mit Segen oben vom Himmel
herab und mit Segen von der Tiefe, die unten liegt.'" The meaning
of this dual blessing is made clear in a speech Joseph makes to

Pharaoh in the fourth volume, Joseph der Ernahrer: "Das musterhaft

Uberlieferte kommt aus der Tiefe, die unten liegt, und ist, was uns
bindet. Aber das Ich ist von Gott und ist des Geistes, der ist frei.
Dies aber ist gesittetes L.eben, dass sich das Bindend-Musterhafte
des Grundes mit der Gottesfreiheit des Ich erfulle, und ist keine

Menschengesittung ohne das eine und ohne das andere. nl0

On October 31 of this same year, 1928, Mann wrote on Die

Erz:'a.'hlungen Jaakobs, the first volume of his Joseph tetralogy, in the

Viennese Neue Freie Presse., In his article, he stated again that
even as a boy he was interested in Egyptian civilization, With res~
pect to mytholo.gy, he said: '""Um was es mir geht, das ist das Wesen
des Mythus als zeitlose Immer-Gegenwart; es sind die Ideen der
Wiederkehr, der Fleischwerdung und des 'Festes!; es ist damit
zuglbich eine bei aller relativen Neuzeitlichkeit dieser Menschen
'nocAh einigermassen vertraumte Psychologie des Ich, welches
namlich weniger fester umzirkt erscheint als das unsrige und
gleichsam nach hinten offen steht, mit rr{iherem, ausser seiner

engeren Individualitidt Gelegenen, fromm und spielerisch

mThomas Mann, Joseph und seine Bruder, Stockholmer
Gesamtausgabe der Werke. (Frankfurt/Main, 1952), pe. 1592,




ver@lieost.,.." Specking about Joseph, Mann said in this same
article: .., bel diegem [Jos'ep!ﬂ'aber bereits als aine Artvon
lichenswilrdiger religiicer Hochstapelel, denm mit vielem
Bewusstsein macht ex seine Laufbahn in Agypf:en auf Grund ciner
blendmden Anpassung geiner Peyson an das Tammnzucairls-
Schema. ... " The " Tammuz=Ostrlg~Schema ie ane of death and

resurrection. ‘rammuz;f}aiﬁs, 8 ihe young and beautiful god, is
buried as a sacrifice by the women of Hébxm; and on the third day
be arises from the grave. This celebration takes ﬁiaca once o
yeay. Toward the end of the article, Mann says: "Man sieht wohl,
dage das Religlonageschichtliche, , fily mich eine der Houpt~
anslehmgekrifte des Gogenstandos bildet. "

Thus far, Mann's cmaé‘m with politics awi hig interest in
Egyptian civilization and mythology have been mentioned. The next
record of Mann's views on Joseph und seinc Brilder is contained in
his letters to Karl Karényizm in which the main discussion concemns

u'x‘ammm. or Thamuz, i a Babylanim sun god of agﬂcuttura
and the spirit of vegetation, In times of drought and at the time of
the summaer solatice, the women of Phoenicia and Syria generally
wept! for Tammme. Osizis is the great Egyptian god of the m&ew-
warld and judge of the dead, He was considered a8 the prine
the good, He wag often identified 28 the source of life and Iruitiulw
ness. See Gods; A Dictionary of Delties of All Lands, . ed.: Bessie G,
Redfield (New Yok, 1931), Heaceforth cited as Gnds_, A nieﬁanaw.

uKa.mly Kercayl, bm 1897, I-Iungarian pbﬂalagist iu, classical
studies, egpecially lmnwn for his resaarch in mythalogyg



;;nythological motifs, 13 The political and mythological motifs

appear combined in the idea of the pogsibility of & "humanized" myth,
In a letter dated February, 1934, to Karl Kewényi, Mann writes:

“Ja erlauben Sie mir das Gesotdndnis, dass ich kein Freund der ...
geist-und intollektfeindlichen Bewegung bin, Ich haba‘ éig fxiih
geflirchtot und beklmpft, weil ich sie in allen fhyen bx{gtz;i-antb
Iwmanen Komzequemen durchschaute, bevor dicse 'mau;.%est wurdests «
Umm jome 'RUckhkehy des europhischen Geistes zu den thhat«an. &an
mythiochen Realititen, * von der Sie oo eindruckevoll spmchen. isﬂ:
en wohrhoftig olne gelstesgenchichtlich grosse und pute Sache, und
ich daxf mich rihmen, in meinem Werke gewlssermansen Teil daxon
zu haben, " 1% The term " Yhumonized! myth" sigunifies a god-man
relationship., Siuce ;‘:hé mythical world in question is that of the
Bible, the idea of a being which is considered God and man suggests
itoelf. Mana's hero, Joseph, has, indeed, certain cbvious god-like
characteristics, and, as will be shown in thic study, he can be com-
pared in numerous ways to Jesus. In z letter to Karl Z{erényi in
Mawch, 1934, Mann refers to one of uez'e:tyi's remarks: "Einen Gott
zu spielen, das bedoutoet nach primitiver Denkweise imraer ein wenig

anch Gott zu sein,... "> Then, Mann says about Joseph:

13'1‘}39 correspeandence betwoen iMann and Kerényl during the years
19341945 wan published in 1945 under the title: Romandichtung und

N @ologie.

Micarl Korényl, Romandichtung und Mytholopie (Ziiick, 19459,
P. 2021, Henceforth cited as Kerényi,

0
Bnid,, p. 30,
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nTatsHehlich hilft mein Jbsaph'aelbs&'seiﬁér Laufbaln besonders
durch cine blendende wnd verachmitet hochataplerische Anpagsung
an &aé 'x‘mm;%iﬁaﬁchem nach mcﬁwch er, . im Verein mit
der Schonheit aeinar 'Ermhnimmg‘ de Mem::;hen hestimmt. i
halb und hally a‘ber mch wie&er m&hr als halb umi halb. f&r einen.
Gntt. ﬁ'uz' den Gaﬁ: mhalten.“m -

- Mabn mentions again that Joseph knowlngly fonows the pattern
of Tmmnuzwaairia. He painta out that he ims godumta traits and
even ha.a the ahilitsr to impmss the people ag baing the God, It
nmmds ap thmgh Mm may be refaarring ta the Chzisti;m God and
the man who mnbpdied Him. J'ams. Man makea no aefizzita ata.ta—

ment about this, hx_m'mr._

Seven yeave latw. Mann sposks for the fivst tbme about psycho-
logy with reference to his Joseph tetzalogy. In February, 194], ina
letter to Karl I{ezéﬁﬁ, ho writes: " . sund was sollte mein Element
derseit wohl sein als Mythos plus Poyehologle, 4] Lingst bin ich ein
1eid¢amchaft1mmr E‘xeumi dieeaz: Cmnbmaﬁm; demn mzaaelﬁieh ist

Pz:ycholngia das Mittel, dmn \fiythas den ksdsﬁsehm ) rEnnern

aus dm Ham‘im mnehman md ihn ins meane ‘umzuﬁmlctieaiemn. '

1%3?&?% p. 30.

17Mamx "deeided on a characteristic manoeuvre: to combine the
mythical element with a highly rational, sophisticated psychology, to
treat a 'dark, * primitive subject under the aspect of reason and light, "
See Hatfleld, ps 97,



Dicse Vefbiﬁdt&g m;az-é{semieﬁ mii”fgeéa&ezﬁ éie Walt doy lek'unft';é;;

ein %xianachenﬁ.m; das ‘geéermet ot eben vom CGeiste horab und &

der Tlefe, die unten liegt, 1118 ?ram ﬂz‘ia comment, it {s apparent

thet dMann wishes his wcrk, which !ma an 2 Cld Tashmmt setting, to
”pmsa cortain palitical camvictiomx ammpﬁaze to the current

situation, 19 e still aaaaciates pnm:ics with ixis ‘imak ag he did in

1926 in Pariser Rechenschait, 'i-.?,e .iapaaaimmtely opposed to the

fascistic use of the myth, which wes determined o destroy the

humonistic tradition of Europe,

In 1948, six years after the completion of the Joseph tetralogy,
Mann writes in the introduction to an Englich version of Joseph und

seine Brider sbout Joseph and his god-masks, He says Joseph's

last god-mask looks remarkebly Arnoricon, because it iz the mask
of an Amorican Hermas, 20 "a hrilllent messeanger of shrowdseos,
whose New Deal is vnmistakably roflected in Joseph's magic

adeninistration of actional economy, ¥ 21 m the entize introduction

m“i:}s@h ronges between tribal soclety and contemporary pro=
blema of twentioth contuzy capitalism with its perspectives of emer~
gent socialisra, ' Thomas, p. 116,

20m3d, , pp. 130131
 Lessew, pp. 47-48,

21%0mas Me.mi. Josepb and His Brothexe, trans, Heolen Lowe«
Porter {London, 1956}, p, wiii. .
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to hi.s work, Mann makes no comment on his views on Chri.sttamty,
although he speaks again about myth, politics, religion, and

J oseph's &od-like traits,

A collection of essays by Mann, _entit;l.ed Neue Studien, pub~

lished in 1948, includes a lecture by the author on his novel, Joseph |

und seine Bruder, This lecture contains some of the author's most
recent views on ‘chis work, | It is known that Mann was a great |
admirez' of Goethe, especially while writing the Joseph tetralogy.
He even interrupted his work on this Oold ’I’esta.ment story to write

Lotte in Wezmar. published in 1939, In this lecture, Mann relates

that it was while reading the Old Testament Joseph story that the
jdea of elaborating upon the theme first occurred to him, He im=~

mediately thought of Goethe's reaction to the story. In bichtung und

Wahrheit, Goethe tells that as a boy he had dictated a story about
Joseph to a friend of hisl.- but had then destroyed the manuscript.
At the age of s,ixty; ‘Goethe writes: "HOchst Iiebenswﬂrdig ist diese
natiirliche Geschichte: nux erscheint sie zu kurz. und man fihlt
sich versucht, sie in allen Einzelheiten auazufaﬁren,’efz Mann
says one might consider this comment as his motto while working
on the tetralogy, Only after having mentioned at various iimes fhe

political and cultural reasons for his writing tﬁe Joseph story, does

22 homas Mann, Neue Studien (Berlin, 1948), p. 159,
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Thomas Maun point to a literary motivation, This fact emphasizes
the importance he places on the political and cultural ideas ke
wishes to convey in his book., In the lecture, Manmn speaks about
the relationship between myth and current politics, He repeats
the statement that the myth had fallen fauto dograce through fagcistic
uge. %> He attempts to withdraw mythology from the immediate
political contert and Yhurnonize” it. He even poes go far as to say
that if the world should find anything remarkable zbout his Jossph
tetraiogy; it would be just this "humanizing' of the myth at & time
when mythology was being used by fanatic political groups to en-
hanee their power. 24

Mann further discusses the political situation in Germany,
particularly the anti-Semitic movement: "Man hat in *Joseph und
seine Brider' ainen Judm»ﬂmj wohl gar ﬁﬁu& einen Roman fily
Juden sehen wollen, Nun, die ali-testamentliche Stoffwahl war
gewiss kein Zufall, Gowies stand sie in geheimem troteig-
polemischem Zusammenhang mit Zeit-Tendenzen, die mir von
Grund aus suwider waren, mit dem in Deutsehland besonders

@3ugy ig. .. Mann's mythical reply to fascist anthropology end
sociology. ™ See Slochower, p. 16,

245, M. Lindsay, Thomas Mann (Owmford, 1954), pp. 101 and
109, Mote also: “In Joseph, then, and the other worke from the
same period, we have the fullest treatment Thomas Mann has given
us of the idea of humanity. " p. 112, Henceforth cited as Lindsay.
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unerlaubten Ragce~Wahn, dor cinen Houpthestandteil des
fascistischen Pobel-Mythos bildet, Einen Roman des jidischen

‘ ) . ) 71
Gelstes zu schroiben war zeitgemass, gevade well es

) y .
unzeligemass schien, "20

Thus, in the é.fwefmenﬁma& comments on his Joseph
‘ief:mlagy, Manu speaks ahont his fondness for Egyptian eulture,
hin late-developed intorest in myt:hélaw combined with psychology,
the political ;lmgzlic:ations he wishes to make by Yhumanizing® the
myth, the dual blessing, Joseph's god«like character, and his

reminiscence of Goothe,

In summary, one must conclude from this survey that Maann
did not significantly change his attitude or intentions ﬁuring ﬁm‘
years from 1926 t0 1948, Nowhere does he mention the allusions
hie has made to the New Testamont in hiz novel, nor does he offer
any specific comments on his attitude toward religion in general
oy Christianity in paxticulay, One might expect him to remark
about Christianity while speaking about the political situstion or
the persecuticn of the Jews, but hoe remains silent. There aney
however, thees exceptions {0 this geneval statoment, Mann's
first remark sbhout Jesus can be found in bis lecture held in Vienna

in 1936, on "Freud und die Zukunft, ' Here he mentions Jesus

-

“diann, MNeue Studien, p. 170,
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along with several historically important pecple: Cleopatra,
Alexander,  Caasar, and Napoleon. He maintains that these people
r:anécimmly asoociated their own lives \mth important figuras,
real ox mythical, of previous times, They knowingly patterned
their lives after a particular character,. In other words,. they
lived according to a mythical pattern,. The mythical pattern which
Jesus follows its.‘.f of course,. that of the Messiah,. as described

by Isaiah, Marm does not revesl any subjective feclings toward
Jesus in this lecture, but only mentions him along with several

other historical ;tiguma.?zc’

| The second ;:autioue rémark Mann makes on Jesus is contain-
ed in @ lettor to Dr. Kuno Fiedlor, 27 dated Maxch,. 1940, four
years after his lecture in hoimr of Freud. Here he suggests that
it is perhapa necespary to ;:cnnect the teachings of Jesus with a
hierarchy of dogma and the age~old popular tradition of the myth
of the sacrificed god with the wound in his side, in order foxr the
teachings and the belief in Jesus to be passed down through
generations, The god {with the wound in his side) to which Mann
refors here is Tammup-Osiris, Maonn thea‘ states that Tammuze-

Osivie is hie hero. This is the first time that he connects Jesus

zﬁThcraas Mann, Adel des Geistes {Stockholm, 1945),. pp.
595"5960

27 puthor of the book, Glaube, Gnade und Erlgﬂ% nach dem
Jesus der Synoptiker, which Fiedler sent to Thomas Menn in 1940,
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with Joseph. Even here, the association is indirect with the aid of
mythology and Tammuz-Osiris. After making this reference to

his novel, Mann raises the question as to whether historical
Christianity is perhaps not more important than the historical Jesus.

However, he leaves the gquestion unanswered. 28

In a private leiter to Exnst Bertram in December, 1926, which
was not published until 1960, Mana makes his most subjective
statements on Jesus and Christianity. He starts by saying that
he is convinced that the figure of Joseph is based on the figures of
Seth, Tammuz-Osiris, Adonis,and Dionyses, but that this does not
necesgarily mean that Joseph did not exist. He draws a parallel
to Jesus and states that Jesus' life has been imbued with the entire
existing religious heritage, and that His life also seems to be only

a "Sonnenmythus. " 2¢

These three statements are the only ones in which Mann speaks
about Christianity, Thus, in view of Mann's reticence on religion,
the question may be raised as to why he makes several obvious

references to the New Testament while writing on an Old Testament

28Thomas Mann, Gesammelte Werke in Zwdif Binden (Frankfurt/
Main, 1960), vol. 10, pp. 769~771. This letter is dated Princeton,
New Jersey, March 19, 1940, and first appeared in Maas und Wert, 3,
Jahrgang, Heft 4, 1940.

nghomas Mann, Thomaszs Mann an Ernst Bertram, Briefe ausg den
Jahren 1910-1955 (Pfullingen, 1960), pp. 154155,
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theme. It is hoped that the following investigation of Thomas Mann's
use of Christian concepts in his Joseph tetralogy will contribute to

our knowledge of his attitude toward Christianity. 30

For the sake of clarity, it seemed advisable to divide Mann's
references to the New Testament into the topics dealt with in the
following ?ages'. Each toj_:id has been treé,téd separately. There is,
of ‘co‘uirse; some overlapping of themes, as for instance in Sac:éié
ficial Lamb':. Eucixérisi; and Resurréctibh; It is easie:ﬁ however,
to discern impﬁcéﬁdhé and make comparisoné if these motives are
dealt with independently, Occasionally, where deemeci néces 82Ty,

crosg-references have been indicated.

30he Biblical citations in this thesis are taken from Die
Bibel, oder Die ganze Heilige Schrift Alten und Neuen Testaments,
nach der deutschen Ube rsetzung D. Martin Luthers, 2 vols., (St.
Louis, Mo., 1882.).




VIRGIN BIRTH

Vizgin birth was foreshadowed in the Cld Testament in
Isaiah 7:14: ""Siche, eine Jungfrau ist schwanger und wird cinen
Sohn gobiren, den wird sie helssen Immanuel,” Two of the
Gospels mention the birth of Jesus, 5t. Matthew and 56, Luke,
They both state that Jesus was born of the Holy Ghost and cone
ceived by the Virgin Mary, Some scholars believe the lines of
Luke 1:26~38 are a transferonce from a popular heathen mytho
logical theme from Egyption, Babylonian, and even Indian-
legends about the relationship between gods and mortal women
from which were born heroes and famous men. Thesge legends,

however, do not speak of v?irgin bivih,

The Nicene Creed cites the fact that Jesus was of virgin
birth, ',., Welcher um uns Menschen und um unger Seligheit
willen vorm Himmmel kommen ist, und leibhafiip worden durch den

beiligen Geist von der Jungfraven Mariz and Mensch worden. .o " 2

The Old Testament does not refer to Jogeph's bizrth as being

356%@1-«»1@:&:03,‘ ed, Hasg und von den Born (Zirich, Kola,
1956}, sce entry "Maria, " IHenceforth cited as Bibel-Leoxikon.

23, T, ufiller, Dio symbolischen Bicher der evangelische-
lutherischen Kirche, deutsch und lateinisch... {Gﬁterelnh, 1912).

Henceforth cited ns Muller, Die symbolischen Blicher,
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a virgin one. GCenesgis 30:22-24: "Gott gedachte aber an Rahel und
erhohte sic und machte sie fruchiber, Da ward sie schwanger und
gebar einen Sobhn und sprach: Gott hat meine Schmach von mir

genorunen, Und hiese ithn Josephsovo ¥

Thomas Mann's version of the Joseph story relatea that Joseph
was ‘bag?n of 2 virgin, 3 Mann writes that Rachel gave bizth to
Joseph after having been barren for twelve years. The birth
occurred at the time of the éign of the virgin, and Jacob liked to
think of Rachel as being 2 heavenly virgin and a mother-goddess,
a Hathor and Isis, % Jacob calls Jogeph a lamb, but with an
emotion which i described ag follows: "Abor der Tonfall, in dem
er est tat, und von dern Lamme redete, das aus der Jungirau
hervorgegangen, batte nichts mit $cha$-z za fun, sondern schien
fir den kieinen Balg in der Hingewicge die Heilighoit des

3Leaser. p. 36,

Hans M. Wolff, Thomas Mann (Bern, 1957), p. 94.

Slochower, p. 25.

Kbte Hamburger, Thomas Mann's Roman 'Joseph und seine
Bm&er‘ {Stockholm, 1945), p. 55.

%Kathaz:. Egyptian goddess of the sky; also goddess of love and
joy. See Gods, A Dictionary, entry ''Hathox."

isis, Egyption goddess of fecundity, Sce Goc'w. A Bit:ticmary.

entry “Isig, "
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fleckenlosen Erstlingsopfers aus der Herde in Anspruch z2u

nehmen. " 5

By attributing to Rachel the possibility of being a
mythical virgin at the time of Joseph's birth and by speaking of
Joseph with the reverence that is reserved for a spotless sacri-

ficial lamb, Mann lends to his Joseph a Christ-like quality.

Another reference to Jesus is contained in bMann's choice of
words when he speaks about Joseph's birth: "...dass ein Kind
uns geboren, ein Sohn uns gegeben sei.... "6  These are the
words used in Isaiah 9:5 and are generally considered as a pro-
phecy of the birth of the Messiah. These words are also con-
tained in the Christmas liturgy. Mann uses the‘*pression: "in
Windeln gewickelt, ' which is taken from the Christmas story,
Luke 2:7-12, to describe the little Joseph. 7 The words "Licht" and
"Klarheit, "' which are used in a few passages in the Bible® as attri-
butes of the Messiah, are used by Mann in order to describe an aura

around the infant son.? Jacob called his son "ein Reis und einen Zweig,

5Mann, Joseph und seine Bruder, p. 387.

61bid., p. 384.

Tibid., p. 385.

81saiah 9:1, Luke 2:9, John 1:9, 8:12.

9Mann, Joseph und seine Bruder, p. 385,
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dor aus der zartesten Wurzel g;obrcchen séi. wil This irnage is used
alzo in the seventeenth century folksong '"Es iat vein'Reis entsprungen
{now frequenily ’rma'l aus einer Wurszel za,rt. el ‘I’hia rafera fo
urzel Jesse, Y in hagliah ”md of Jesaa. B h - Jesse as bd ng

the father of the line of aa.vié, oy in other wo-x‘cisx, to the family

tree of Jesus, il Mann, of conrse, knowsa that the expression
"Wurgzel Jesse" remains popular through the £oﬁcaangx While
lamenting Joseph's death, Jacob cries: "Uber das Reis, dessen
Wurzeln ausgerissen sind, Uber meine Hoﬁm:ng,' die ausgerissen

ist wie ein Setzling - Webklage, ™2 On his death bed, Jacob

addressed his sont "Joseph, meln Reis, du Sohn der Jungfrau, .. o i3

Joseph himm‘.{f claime that e io of vivgin bisth, Moan

interview with Potiphre he speaks sbout his birth and says: "Sie

10, fann, Jomeph und seine Briides, ps 387,

um {satah 121, . .wird der ?vieasaas als "Reis! und

'&chn.asling' aus der Wurzel Jesajas augekundi i Daxauf beruhen
die Bez. Marias und Chrisii als ‘Reis! und 'Bliite aus der Wurzel
Jesses, ! ... sowie die Darstellungen des 'Bawmes Jesse' in dey
Kunet, die seit dem 1L, Jh. nachweisbar sind,” See Lexilon fuz
Theologle und Kirche, eds. Joseph Hofer und Karl Rohner {Freiw
burg, 1957}, entry isai."

37

E
1 ‘Mann, JToseph und seine Bruder, ne 108,

3"‘1131(1. s P 2017,

Lafrssa':e, p. 060,
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war jungfrg.ulich. "4 Mann's description of Joseph as he stands
before Potiphre alludes to Jesus teaching in the temple.15 "Nicht
"anders stand er da im d@mmernden Saulenbau dieses Baumgartens
als im Tempel ein begeistertes Kind, in dem Gott sich ver-
herrlicht und ihm die Zunge 10st, dass es kilndet und lehrt zum
Staunen der Lehrer, 16 Later, Potiphre explains that, of

course, his birth could not have been a virgin birth, but he does

it with a feeling which Mann describes as follows: "Er sagte es aus
gesundem Sinn fur die praktisch ihm zugewandte Seite der
Wirklichkeit und gleichsam, um den Gott nicht merken zu lassen,

dass er ihn erkannte. nl?

1
4Mann. Joseph und seine Bruder, p. 995.

151 uke 2:41-52.

————r

16
p. 6l

Mann, Joseph und seine Brt';der, p. 999. See also Lesser,

ITMann. Joseph und seine Brt’l'der, p. 1002.



TRINITY

Most theologians do not considey any threcfold mention of
God in the Old Testament as equivalent to the Divine Trinity in
the New Testament, There are some, however, who believe
that the Old Testament statements foreshadow later Christian

belief in the Trinity,l

The oldest mention of the Trinity in thé New Testament is
found in Paul's letters, Peul exprepses his conviction that the
Divine Unity consists of God, Christ, axid the Holy Ghost, He
makes it clear that this Trinity is not related to the heathen con-
concept of a divine family of three, 2 as for exaraple the Egyptian
© triad of Osiris-Isis~-Horus, in which Osiris is the god of the
underworld and judge of the dead, and often identified with the
sun god, Ra; Isis is the goddess of fecundity, wife and sister of
Osgiris and mother of Horus; and Horus is the rising sun, one

form of the sun god, Ra,

The belief in the Christian Trinity rests mostly on the

following statements: 3 2 Coxinthions 13:13: "Die Gnade unseres

1

1B_ibel~l«exﬂcov, see entry "Dreifaltigkeit, ”
aIbid. » Dse entry 'Dreifaltigkeit,

?’Ibid. » Beo entry "'Dreifaltigkeit, ™
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Heim Jesus Christl und die Licbe Gottes und die Gemeinsgchaft des
Heiligen Gelstes sei mit euch allen.,..'" Matthew 28:19: "Daram |
gehet hin und lebret alle Volker und taufet sie in Namen des Vaters
und des Sohnes und des heiligen Gelstes,..." The accounts of
Jecus' baptism do not refer to the Divine Trinity. Tha spirit of
God which appears as a dove is not the third part of the Trinity,

but is the spirit which leads Jesus as the Messiah, <

Both the Apostles' Cread and the Nicens Creed mention the
Trinity, The Apostles’ Creed in the official version of the Lutheran
Church reads: "Ich glaube an Gott Vater Allmichtigen, Schipfer
Hirmmels und dor Erden. Und an Jesum Christum, seinen olnigen
Schn, unsern Hermu, .. Ich gloube an den heiligen Golstes., uS The
Nicene Creed roads: "ich glanbe an einen cinigen alimBehtigen
Gott, den Vatex, Schopfer Himmels und dor Erdett,,. Und an cinen
einigen Herrn Jesum Christurn, Gottes einigen Schn, der vom Vataer
geboren ist vor der panzen Welt,.. Und an den Herrn, den heiligen
Geist. Der da lebendig macht, Der vom Vater und Sohu ausgehet,
Der mit dem Vater und dem Sohn zsugleich angebetct und zugleich

geehret wird. ... b

433ibal~Lexﬂmn. see cntry " Dreifaltigleit,
5

. Text according to version in J. T, Muller, Die symbolischen
Bucher, ' ’

O ext according to version in J. T. Miiner; Oie symbolicchen

it
Bt:cher.
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In Joseph und seine Bruder, the theme of a trinity oceurs in

varims fomza.. It appears for the first ﬂma when Joseph explains
the feaat of the solstice to Bmiamm. ‘I‘hexe are severzl groups of
three in this atory. ‘I‘hara is the father, the daughter, and their
son, Tammuz;Admai. a1l of whom are divine, The péop'l_e of

Hebron believed Tammuz-Adonal to be son, brother, and spouse of

Asghbtay, "Temmuz was a Babylonjan sun god of agriculture and
the spirit of vegetation, Ishtar bacame his vﬂfe and he was slain
by her, Later, he was brought back from the lowey wcrld; his
life thus symbolizing ﬁe' dying mmﬁm in the w!ui;ér. and its
r'am?n in the spring. In times of drought, and at the time of the
summer solotice, the women of Phoenicia and Syria generally
twept! for Tanumuz, "7 Ishtar was the earth mother, ga&éa_as of
the reémdnetiva forces of nature and called, in Babylonian
mytﬁél&gy; "the brilliant g‘addass‘ " the Ygoddess v&ﬁo rejoices
mankind, ¥ As garth mother, saha destroyed hex imra::,, Tammnz.-.
the god of vegetation, 8 Ishtar was wamhippaé by the Semitic
peoples under different names, such as Astarte, Ashtat, and
Ashtoreth, ?

TGods, A Dictionary, see entry "Tammusz, "

aﬁsi&.. sae entry "Ishtaz, ¥

Bgerton sykes Tew Yﬁxk. G52}, ¢ BEG mtw .“Iakl:ar. w Hencefarth
cited ag Dicﬁonaw of Nan«-ciassical Mythology,
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The next tole of a threefold divinity in Moun's stoxy concerns
the Dgyptian city of Cn, "Cn alse. .. das Haus deseen, dex Chepye
am Morgén isty, Re an pelnem Mittag und Amm am Abend. .., " 10 |
Re, or Ra, was the "Lord of the two horizons, " the great god of
the sun, the principal Egyptian ﬁiéty.‘n Chepre or Khepera is
another form of the pun god.  He ie the morning sun, and with him
is asnocieted the idea of birth and resurrection,}2 Atum, or Aten,
 was the solay dses 13 The doctrine of On was symbolized, accords
ing to Mopun's story, in the geographical aimaﬁ:m of tha city, Cm
atood at the apex of a trianguiw zregitm. at the source 9:2 two
rivers, The streets and housen were spaced according to this
triangle. The dioty was named Atum-Ra-»Hamkhte of On; he stoed

for tolevance, mmg,ﬁainance emd haxmouy.

In Mann's chapter dealing with Jacob's discussion o£ Elohim,

as to whethey it is pluzal or singular in meaning as well ag form,

?’QMM Joseph und geine Bruder, p. 815,

u@n&&, A Dictionayy, seo entry "Ra,"

Y pictionary of Nen-Clagsical Mythology, see entry "Khepera,

BGods, A Dictionary, see eatry "Ra, "

1%y 1000, Joseph und seine Briider, p. 820,
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2 point is made of the fact that Jacob experienced God as a thraeé
fold wﬂwm "Ex gprach nimlich eratm;.s v Vater«Cott odex

auch Gott, dem V&ter;-' sweitens yon eﬁx&m guten Fivien, dew uns,
séireSchafe, woide, mnd drittens von einem, den ex den 'Engel!
namsie; wnd von dem dle ﬁiehnig den Emdrw;k gewaxmmz. dass er

- uns mik Taﬂb@ﬁﬂgﬁh ‘ia*bmsrzhattey 51:5 readnien Blohim aus, die

- dreifaltige Biaheits, vl T‘iw Gid Temtamant Joseph story does

not valate Jacoh's mantiminé %him fmhxs trip to Egypt, Mann
menticas Srsi “Gmt, &w Vatan " aaemﬁly, “ain gutes Hvte, der
uns, selae Schale, wmﬁm, # pad thivdly, “der 'Mngel’, This
enumawration vefers to the New Testaxaent coneept of God the Father;
Jesus the shepherd; and the Holy Ghoot. The temn, "Eﬁgﬂl"‘;- which
to Me.'iiateniag to Jacch seeran to have dove wings, wmight refer

to the spirlt of God which leads Jesus as %-Mee&iah and appears
as a dove, Although this dove & pot connidared part of the trinity, 17
it s 70 popular belief that Maun probobiy alluded, The statemont

that these three concepts constifute Elokim, the threefold unity,
ampi:asi#es tha oilusion $o the Cluristian Tainiey.

The shove-mentioned references to a trinity are irrolevant

to the Joseph story itself, Mann may wish to tell the Chwistian

Blesser, p, 57,

16Mann¢. Jogeph und ssine E'm‘.ide?. pe 1941,

mﬁﬂaeﬂ«»b@:ﬁk&m gee entry "Dreifaiiighkelt, ¥
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reader how the three articles of the Apostles' Creed or Nicene
Creed were used prior to Jesus. The idea of a divine trinity had
existed among the people of Hebron in the Tammuz story, among
the Egyptians in the city of On as'! the god Atum-—Re~Horakhte.

and among the Jews as Elohim, the threefold unity.



IDENTIFICATION WITH A DIVINE PATTERN

Both Jesus and Joseph identify themselves with a divine
pattern. ! Jesus believes he is the Servant of the Lord about whom
Isaiah prophesies. Albert Schweitzer states in his book, The Quest

of the Historical Jesus: ""This thought Jesus found in the prophecies

of Isaiah, which spoke of the suffering Servant of the Lord. The
mysterious description of Him who in His humiliation was despised

and misunderstood, who, nevertheless, bears f:he guilt of others

and afterwards is made manifest in what he has done for them,

points, He feels, to Himself, "2 Joseph identifies himself with a
mythical pattern, with that of the mangled and arisen God, with
Tammuz and Osiris. 3 "Eingerdumt, dass Josephs Art, seinem

Leben durch die Ankm'x'pfung ans Obere Richtigkeit und Wirklichkeit

zu verleihen, ein anderes, weniger gemt'x'th’aftes, sondern witzig
berechnenderes Geprz't'ge trug als in Jaakobs Fall: mit der ﬂberzeugung,

dass ein Leben und Geschehen ochne den Echtheitsausweis hc';'herer

1Lesser, p. 35.

2Albert Schweitzer, The Quest of the Historical Jesus (London,
1945), p. 388. Henceforth cited as Schweitzer.

3Lesser. p. 36.

Gustaf Lundgren, 'Das Ich als Weltnabel. Schicksalsphilosophie
in Thomas Manns Joseph-Roman, ' Die Neue Rundschau,
Sondernummer, Juni, 1945, pp. 185-187.

See also Wolff, p. 261; Thomas, p. 119; Hans Eichner, Thomas
Mann (Bern, 1953), p. 79; and Hatfield, p. 99.
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Wirklichkeit, welches nicht auf Heilig- Bekanntem fusst und sich
'darauf stutzt, sich in nichts Himmlischem zu spiegeln und sich
darin wieder zu erkennen vermag, t'z'berhaupt kein Leben und

Geschehen ist., .. " 4

Both Jesué and Joseph accept death voluntarily; they believe
their faie is so wilied by God, and intez:tionally put themselves in
the hands of their opponents. It is for the purpose of dying that
Jesus goes to Jerusalem. He deliberately invokes the anger of
the Pharisees by his behavior in the temple: '"...thinks only how
He can go provoke the Fharisees and the rulers that they will be
‘compelled to get rid of Him. That is why He viclently cleanses the
Temple, and attacks the Fharisees, in the presence of the people,
with pa.esioﬁate invective. " 3 While in the pit, Joseph realizes
that he brought death upon himself and that he had actually wished
it. At the same time, he believes God meant it to be. "Staunend
blickte er in das Ratsel selbstverderbischen Ubermuts, das ihm
durch sein eigenes vertracktes Benehmen aufgepeben war, Es zu
10sen, ging uber seinen Verstand, aber es geht uber jeden, weil
allzuviel Unberechenbares, Widervern{x'nitiges und vielleicht

Heiliges darin einschldgig ist. " © It was his "selbstverderbischer

4Maim. Joseph und seine Bruder, pp. 646-647.

SSchweitzer, p. 389.

OMann, Joseph und seine Brider, p. 644.
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'I:Ibermut" that caused Joseph to smuggle the coat of many colors
out of Jacob's tent, and to wear it when he approached the brothers
at Dothan. His self-assured appearance in the coveted coat pro-
voked the brothers and gave the last impetus for their attack upon

him.

In the pit, Joseph recalls having related his dreams to his
brothers, which he admits he never should have done. Mann
comments: " ..,es war ganz unmgglich und uber jede Statthaftigkeit
taktlos gewesen. Dass es das war, daruber war er sich auch, wie
er nun zugab, im stillen und geheimen jederzeit und auch im
Augenblick, da er also handelte, vollkommen, im klaren gewesen, =
und dennoch hatte er es getan. Warum? Es hatte ihm unwiderstehlich
gejuckt, so zu tun: er hatte es tun m\'z'ssen. weil Gott ihn eigens so
geschaffen hatte, dass er es t;.'te. weil Er es mit ihm und durch ihn
also vorgehabt hatte, mit einem Wort, weil Joseph in die Grube
hatte kommen sollen - und, ganz genau gesagt, hatte kommen
wollen. "7 In the Old Testament story, Joseph does not reflect
while in the pit; he undergoes no change. There is also no mention
of the length of his stay., Mann has Joseph spend three days in the
pit. This addition on Mann's part is an obvious allusion to Jesus'

three day internment. 8

7Ma.nn. Joseph und seine Br{x'der, p. 639,

8Hans Meyers, Thomas Mann {Berlin, 1950), p. 261,
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Another allusion to the New Testament is Joseph's concept of

God's responsibility for his suffering.

Christ says the following after His resurrection: Luke 24:45-46:
L "
""Da ::ffnete er ihnen das Verstandnis, dass sie die Schrift verstanden,
und sprach zu ihnen: Also ist’s geschrieben, und also musste

Christus leiden und auferstehen von den Toten am dritten Tage.... n?

Mann's Joseph also believes that God intended him to suffer,
and that it was not by chance that he was mistreated and thrown into
the pit. After meeting his brothers in Egypt, he says to them:

'"Das musste alles so sein, und Gott hat's getan, nicht ihr.... nl0

In the Old Testament, Joseph says to his brothers, Genesis
45:4-5: "Ich bin Joseph, euer Bruder, den ihr nach K.gypten
verkauft habt. Und nun bekimmert euch nicht und denkt nicht,
dass ich darum zurne, dass ihr mich hierher verkauft habt;
denn um eures Lebens willen hat mich Gott vor euch hergesandt, "
In this instance, Mann may have intended to remind the reader of

Jesus' conviction that His life was in the hands of God.,

9See also Matthew 26:54.

1()Mazm. Joseph und seine Bruder, p. 1888.




SELF-REVELATION

Jesus veveals himself as the Son of God and as one of the Divine
Trinity. One way in which He reveals himuelf is by the simple
statement: "Ich bin es. "} MS:I‘?: “Jetst sage ich's euch, ehe
denn es geschieht, auf dass, wenn es geschehen ist, ihe gla&bet.

dass Ich @8 bin. "2

Mann alludes to the Bible by having his Joseph, who has certain
Christ-like cbamctéri#tics, use the phrase "Ich bin's* at two im-
portant places in the story - first, at the time of his imprisonment;
and second, when he makes himseelf known to his brothers in Egypt.
The 0ld Testament description of Jogeph's imprisonment reads
as follows: Qenebie 39: 20-21: "Da nahm ihn sein Herr und legte
ihn ins Ge.féfngnis. darin des Kgnigs Gefangene lagen: und er lag
allda im Gefé'ngnis. Aber der Herr war mit ihm und neigte geine
Huld zu ihm und liess ihn Gnade finden vor dem Amtmann uber das

Geigngnis. sealt

When Mann's Joseph enters the state prison at Zawi-Re, Mai-

Sachme, the governor of the i:&ison, asks Joseph if he is the former

IEichner, pp. 79-80.

2grich Heller, Thomas Mann {Frankfurt/Main, 1959), p. 303.

See also John 18:5.



34

steward of the great courtier, Potiphre. Joseph replies in all
simplicity: “Iéh bin'g. ¥ 3 It is evidenf frqm Mann's reflections on
his hero's answer that he‘ intendgd to bestow vcn him a mysterious
quality. Joseph hag the a.ibility té impiess others as havixig. an
affinity with tﬁe divine. "Und doch war das eine etwas starke
Antwort '. . spielte das fichv' einé ﬁlarmieéende Rolle darin - im
Zusamrﬁénhang mit dem‘ 'Es, ' das den unbestimmten Verdacht
erregte, mehr zu beinhalten, als bloss die Hauswartschaft, die .
nacfz der Frage zu besté’tigan war, also dass Frage und Antwort
sich nicht recht su decken schienen, sondern diese uber jéne
hinausging und man zu der Rickfrage: 'Wasg bist du' oder ‘aup.h

"Wer bist du?! versucht sein mochte, ... " 4

When Manrn's Josaph reveals hiznsel{ to his brothers in Egypt,
he uses the same phrase, slightly modified. Before stating
Joseph's exact words, thé author reminds the reader of Joseph's
ability to impress people 23 a person closely associated with God.
He recalls the effect Joseph had on the governor of the prison at
Zawi-Re. One might expect Jogeph to impress upon his brothers
who threw him Into the pit the importance and dignity of his
position, his power, and vast influence. He dees indeed state
"Ich bin's, " but he lessens the effect of awe the assertion usually

evekes by putting it in the following context: '¥inder, ich bin's ja.

3
Mann, Joseph und seine Brider, p. 1464,

“Ibid., p. 1464.
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Ich bin euer Bruder Joseph " 5 Joseph still sees himeelf as having
2 special rapport with the divine, but he wishes also $o be known
as the brother. The Cld Testament, on the other hand. dﬁés not
use the formula "Ich bin's, "' _Genesis 45:3 reads: ".,.Ich bin
Jogeph, Lebt mein Vater noch?" Seholar_s differ on the interpre-
‘tatiqn of this passage in Thomas Mann's novels Erich Heller be=
Meves that Joseph reveals himself only as brother and that he does
not infer a cloge aasﬁciatiﬁn with the divine; © Henry }Iatfield is

of a similar opinion; he writess " 'It is I' was the formula in
which Joseph had formerly implied his association with the divine
figures; but he uses it here in o purely human sense, He has
given up his mythical pratentibms to superhuman status; his boyish
dream of pre-eminence prophesied only secular glory, for he is
'no messenger of divine salvatiam,‘ but enly an economist. ! After
his installation as Phavach's minister, he had ralinquiﬁheé the
‘mythical! name Osarsiph, J usephfﬁ: recagniﬁan of his own limi-
tations is the final mark of his maturity; in the tradition of the
Goethean Bildungeromen he has rencunced, 7

Jonas Lescery on the other hand, states that the phrase

"It {5 1, " i5 pronounced by a god, especially at the time of

_ 5Mann,f Joseph und seine Brlider, Pe 1887, Ei?:hner,' PR
79"860 I“mmburgﬁrp! Pv‘ 9‘3:.

biicller, p. 303,

Tatfield, p, 14,



36

revelation to the brothers: '"Nachdem Joseph sich seinen Brudern
. zu erkennen gegeben, lehnt er je&e's "Hosiannsh' ab, denn diesmal
hat sich nicht der Mensch als Gott zu erkennen gegeben, wie 5o

oft puvor, sondern umgekehrt der Gott als Mensch, u8

sLeaaaH'.-. P 62,



THE RIDE TO DOTHAN

In both the Old Testameut and in Maun's story, Dothan is
the pite at which Joseph ia thrown into the pit, where he is sold
to the merchants, and where the animal is killed whose blood is
to stand for his own in the eyes of his father., Mann elaborates
all these events with the purpose of alluding o the story of

Jesus,

Just as Dothan is the place at which three imﬁarﬁant events
in Joseph's life took place, so Jerusalern and its vicinity are the
surroundings in which Jesus partakes of his last meal, was be-
trayed, and interred for three days. Jesus rides td Jerusalem on
a donkey: Matthew 21:2: ", .. Gehet hin in den Flecken, der vor
cuch liegt, and bald werdet ibr cine Eseclin finden angebunden, und
ein Fllen bei ihy; 18set sie auf, und fiilhret sic zu mir. "' At the
time of His entrance in the city ca Palm Sunday, he is hailed:
Matthew 21:9: ""Das Volk aber, das vorging und nachfolgte, schrie
und gprach: Hoslanna dem Sohn Davids! Gelobet sef, der da kommt

in dem Namen des Herrn! Hosianna in der Hohe!"

In the Old Testament story, there is no mention of Jeseph's
riding on a donkey to Dothan and being cheered. In Mann's version,
however, Joseph rides on a white donkey and is welcomed by the
people in the streets. They call to him and talk to him at the city

gates and fountains., He interprets a dream, They are impressed
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with his beauty and wisdom, He is wearing the coat of many colors,
Maonn comments: "Maunche hielten ihn, wiederum vamgga des
Schleiors, aber auch auf Gmﬂ geines vialen m&vorrm. gexadem
fir olnen Gott und zeigten Meigung, ibn sneubeten. .

-

1Mann,- Joseph und seine Briider, p. 592.




SALE OF JOSEPH AND JUDAH'S KISS

Thomas Mann's account of the sale of Joseph does not adhere

to the Old Testament yversion but alludes to the betrayal of Jeous,

The Old Testament story reads as follés#sé Genesis 37:26;232
“Da sprach Juda zu selnen Briidern: Was hﬁfﬁ?ﬁ juﬁs. dass wi‘x*'unaam
Bruder erwilrgen und scin Blut verbergen? Ka@ﬁ lasst uns ihn
den Ismaelitern véxkanfen; dase sich unsre Hinde nicht an ihm
vorgreifen; denm er ist unser Brudey, unser Flelsch wad Blut, Und
sle gchorchten ihm, Und da dle Midieniter, die Kauflcute,
varﬁbarreisten. zogen sie {bn heraus aus der Grube und verkauften
iln den lemaelitern um mvmig Silberlinge; die brachien ihn nach

?xgyptan. "

In Mann's story, tha Iahm_aelites puil Joseph ‘aut of the pit,
The brothers see the group of merchants traweling by. and Judah
suddenly thinks of selling Joseph, Judah believea it would be the
best way to do away with Joseph without s;tai#iﬁg theix hasx_da in
blood, 'Tha hrothers beckon the Ishmaeliten t§ come to them, After
some introductory conversation, the leader of the merchants asks
the brothers whether they kmow who this person is whom they have
just pulled out of the pit. Dan voplies that he is a good«for-nothing
end 2 villain, Judah; with the sale in mind, tries to rate him higher,
The Ishmaclites offer to buy him. Judah enumeratas kic brother's
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skills and praises him, While doing this, he walks over to Joseph
and kieses him. The merchants ask the brothers to quote a price,
and Judah replies, thivty pleces of silver, 'Whén the buyers object,
Judal reduces the price, flrstto twenty-five and then to tweaty

pleces of silver,

Judah's kiss and his aﬁampt to sell Joaseph for thirty pieces of
silver are reminiscont of the Gospel's account of the betrayal of
Jesus. The similarity t6 the New Testament is striking when one
considers the total setting of the sale of Joseph in Mann's story.
Immediately following tha sale, the brothers slay a lamb and invite
the Ishmaclites to celebrate with them, There is no mention of such
a mesl in the Old Teostament story. The total picture suggesis the
betrayal of Jesus and the Lord's cupper, This meal is Joseph's last
meal with his brothers. He eats lamd with themn, The idea of for-
giveness is present, Judah's kiss and the asking price of thirty

pieces of silver have been mentioned,

After having described J ogeph a8 a sacrificial lamb, 1 Mann
speakes more specifically about the sale, He has already established
a similavity between the sale of Joseph and the betrayal of Jesus,

He then proceeds t0 emphasize o point in which the two events differ,
Mann judges the actual sale of Joseph less harsbly than mast Chris-
tians judge the betrayal of Jesus. Jesus remarks in Marlk 14:2L:

"Zwar des Menschen Sohn geht hin, wie von ihm geschricben

los, this thesis, pp. 44-47.
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steht; weh ' aber dem Menschen, durch welchen des Menschen
Sohn verraten wird] Es ware demselben Menschen besser, dass
er nie geboren ware.' Mann, on the other hand, weighs the sin
of the sale of Joseph not nearly so heavily. On the contrary, he
compares it with other sales in a rather humorous way. 2 The
sin is completely absolved when Joseph returns the kiss to Judah

upon reuniting in Egypt.

The Old Testament story reads, Genesis 45:15: "Und er kisste
alle seine Bruder und weinte uber thnen....'" In Mann's version,
Joseph kisses only Judah and remarks: “Innig umazrm ich dich
zur Beglickwunschung, wie auch zum Willkomm und kusse dein
ngenhaupt. Biehe, es ist der Kuss, den du.- mir gabst vor den
Mindern, - heute geb ! ich ihn dir wieder, mein Bruder, und ist
nun ausgel’o'scht. Alle kuss’ ich in Einém‘ «+."3 Inthis speech,
Joseph is referring to the kiss Judah gave him at the time of the
sale, which in turn, alludes to the betrayal of Jesus. In the Old
Testament story, Judah does not kiss Joseph at the time of the

sale.

Concerning the sin of the sale, Mann says: "Doch haben ihn

[den Verkaufsgedankexg die Jahrtzusende mit allzu hohem Posten

zMann, Joseph und seine Bruder, pp. 668-669.

3Ibid., p. 1888.
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aufs Schuldkonto der Br:z'der verbucht ... Der Vater verkaufte
' seine 'I‘gchter zur Ehe - und die Achte hier hatten t’:berhaupt keinen
Atern gehabt und waren nicht dagesessen, wenn nicht Jaakob ihre

Mutter gekauft hatte von Laban um vierzehnjfa'hrige Fron. "

4Mann. Joseph und seine Bruder, pp. 668-669.




SACRIFICIAL LAMDB

In gratitude for his crops, the .fa.xme‘r in Isracl used to
offer part of the first harvest to God, This was practiced in other
lands,too. In ancient times, the gifts were probably given volun~
tarily, and the form of the offering varied, The Israclitic law
insisted on this custom. Figuratively, Israel is named Yahweh's

sacrificial lamb, 1

In the New Testament, the expression “sacrificial lamb' is
used figuratively and separately for Christ, for the Holy Ghost,

and for the Christians, &

Chaist is called the Lamb of God twice by John the Baptist:
John 1:29: “Siche, das ist Gottes Lamm, welches dei Welt Sinde
trigt!® And _.}'_9}3 1:36: "Siche, das ist Gottes LammlY¥ The ér‘igin.
as well as the meaning, of the designatién "Gottes Lamm" is not
clear, Traditionally, one explains this term, t;sed with reference
to Christ, as meaning the laﬁxb that was sent by God to bé .saé.rl-
ficed for man as an atoaement for his sius, Accnrding to this
explanation, John the Baptist's remark contained a prophecy of

Jesus' redeeming death, This interpretation may derive from

1Zﬁibel~Le>:ikm, sec entry “Eratlinge, !

hid,, see entry "Erstlinge. "
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Isaiah 53:7, or from the significance of the sacrificial lamb in the

- Jewish cult, perhaps at Passover. 3

According to another source, the expression "Lamb of God"
was originally the Aramaic equivalent to Servant of God, and John

“the Baptist wae referring only to this when saying "Lamb of God. 4

Nowhere in the Old Testament storgf ia Jogeph refervad to as
a laznb. Mann, however, uses this term with reference to his
hero. In the ch&pvtervon Virgin Birth in this thesis, it is pointed
out ﬂia.t Jacob refers to his son as a lamb, with an emotion suited

for the '"Heiligkeit des fleckenlosen Erstiingsopiersa, n5

When Joseph first stands in front of Pharaoh and is asked
whether or not he is a "sogenanntes inspiriertes Lamm, "® he replies
that already as a child he was accustomed tc being called the lamb of
his father. His mother, whom he refers to as ''die Sternenmagd, "
gave birth to him at the time of the sign of the virgin, and her name

was Racha), which meant "Mutterschaf, "7 Jogeph is here somewhat

3Bibel»Lexikcn. see entry "Lamm Gotfes, "

4Ebid. » See entry "Lamm Gottes.”

58ce this thesis, pp. 19-20.

6Mann, Joseph und seine Bruder, p. 1590.

Typid., p. 1591,
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more cmﬂm gbout his claim to virgin birth. Pharaoh addresses
hivx casually with the words ""Lamm Gottes, * 8 This expression
is used in the mass, ysually in Latin, "Agmus Del. "

Cne éi tha;. maa;r tiﬂés iﬁhaéaoh g_’hre'é .Icsépi; is "puter
Hirte dag Volks, " 9 Jesus, taa; io often called the good shepherd.
By calling Joseph a lamb, Maun lmda his hero an additional
Christ-like characteristic.

Joseph's silence at the time of the sale is a further
allusion to the Bible, Deutero-Isaiah makes prophecies concern-
ing the Servant of the Lord, Christions consider these lines
as referring to Jesus' suffering, Isalah 53:7: "Da er gestraft und
gemariet war, tat ey seinen Mund nicht auf wie cin Lauun. das
zur Schlachtbank gefihrt wird, und wie ein Schaf, das verstummt
vor seinem Scherer und seinen Mund nicht auftut, "

At the crucial point preceding tize- sale when Dan tells the
Ishmaelites ﬂxaﬁ what thay had ioun& wag 2 slave and a2 vm'ai,n-.
Mann's Joseph is'deénﬂbéd as follows: ", .. denn in dor Tat sagte
Joseph nichts, sondern sass immer mit aaﬁftmﬂtig ‘
niedergeschlagenen Augen und benahm sich alles in sllem wie ein

Lamm, das vor geinem Scherer verstummt, " 10

81 4amm, Joseph und seine Brlider, p. 1657.

Ibid. , p. 1668.

w;_bjg., p. 676
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The cholce of the words "cinla.mn, dae vor seinem Scherer
versiummt, " in conjunction with the preceding suffering of both
the Servant of God and aneéhs: is 2 definite refercnce to the
biblical passage just quotedg a8 well as an allusion to -)'esus'
silence before his txjar, 1 The similarity between Joseph's last
meal and the Eucharist wﬂl be dealt with in the next chapter.
Years later; when Mam*s Joseph is put into the pit for the
second time. this time by ?ﬁtiphraa 12 the 1atter; aeting ay judge
at the trial; gays to Jbéeghi " Di musst iiarémmmen"wie das
Lamm; dag voy aeinem Scherer ?axstnmmt;- 13

Anothor reforence ﬁ: éhaisaeri{icial lamb -is the ambigﬁms
word Hoinst" in the fouéwing sexiteme* "’M&c&te abey éez- Vatex
nr glaubm Wher den Tod hinans nach a.lﬁar z:amutuugp &a.rm
wurde éemm:h; dachte Joaeph im Gz‘aha. daa Blut das Tieres
angenommen werden wie einst fir das Blug des s»hnea'. *14 Does
the word "etnst" refor td:ﬁhﬁ paﬁt or to the i‘?xﬁﬁi‘a? Does it refer
to tha faagx‘i.ﬁ::é of Isaac, or does it &efér’w the future sacrifice
of Chwist? Mann pwbahly is pointing w bnth oﬂ‘erings. He is |
also recalling Jacob's inabllity to saerifice Joseph a8 statedina

Bytari 15:5,

?‘aLesser;.' s 630

3piang;, Joseph und seine Bridex, p. 1425;

Mpid,; pe 651
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passage closely preceding the oue just quoted: "Gott forderte vom
Vater das Opfer des Sohnes, - von dem Welchen, dor schaudernd
bekonnt hét'te._ dags er 'es nicht vermochte, ! wis Whan .Tacéb is
reprimanded by Elizier for mging_against God over the Iosé‘ of
Joseph, he screams: “Hat Gott seinen einigen Sohn dahingeben mussen
vo. oder ich?" 10 ‘This i aga.in a referénce to J'eaua.

lsluiamx. Joseph und seine Bruder, p. 649,
lém. P 719.

Lesser, p. 63. 2



ISAAC'S DEATH

In the Old Testament story, there is no mention of Isaac's

death. 1

Mann devotes one seéfion of the chapter entitled "Urgeblgk"
to the death scene. While describing the dﬁring Isaac, he alludes
to the sacrifice of the lamb in the place of Isaac and to the sacri--
fice of the Son of Man, Jesus. Isaac, on his death bed, with his
mind no longer clear, is described in the following manner: "...re-
dete ... von 'sich' als von dem verwehrten Opfer und von dem
Blute des Schafsbocks, das als sein, des wahrhaften Sohnes,

Blut habe angesehen werden sollen, vergossen zur Stthne flir

alle. "2 The expressions "des wahrhaften Sohnes" and 'wergossen
zur Suhne fur alle" allude to the New Testament. Later, Mann

writes: "Einen Gott soll man schlachten, lallte er Isaac ..., n3

and closely following this one reads: "Siche, es ist geschlachtet
worden ... der Vater und das Tier an des Mensthen Statt und des

Sohnes, und wir haben gegessen. Aber wahrlich, ich sage euch,

lFerdinand Lion, Thomas Mann in Zeiner Zeit (Ziirich und
Leipzig, 1935), pp. 171-175.

Lesser, pp. 58-59.

2

Mann, Joseph und seine Bruder, pp. 204-205.

3bid., p. 205.
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es wird geschlachiet wai&an dar Mensch und der Solm, otait des
Tieres und an Gettea Statt, uud aber weréat ihr asaen. wé m

this passage, Mann points back to aarliar ﬁmas when the ram5

' was conoidered god, and forward to the time when the Son of Man
would be sacwificed. iaaac’.a pﬁm- atatament. .*’E_;i_nan Gott
soll man schlachtan. " refara to "dey Menach und der S@lm. n
association with the New Tastamm ie atrcmaeé by the use ef the
expression: "Aber wahylich, ich sage euch,''

~ Jesus' death is described by Sty Marlk: Mark 16:37: "Aber
Jesus acla:ie laut und verschied.” The Gospel according to St
Mweghew roads ainéilaﬂy: Matthew 27:50: "Abez Jesus schrie
‘abermal laut und verschied,” Mann draws a parallel ta Jesus?
death whenhe deagriﬁaa the éyiﬁ_gisaac; who feeln iﬂxx;éelf to be
pas&l;r- the sacrificed ram. as follows: "l”nan'n'bi&zfa er noch efumal

“Mann, Joseph smd seine Bméa"- £, pe 205,

s"’l‘he Thebans and an oﬂmr Egyptions wha worahippecl

the Theban god Ammon held rams to be sacrod, and would not
sacrifice them. But once a year at the fostivel of Ammon they
killed a ram, skinned it, and clothed the image of the god in

the skin. Then they mourned over the ram and buried it in a
sacred tomb. «..the ram in this case was simply the beast+god
of Thebes ... In other woids; the ram was Ammon himsslf,
It was killed, therefors, not as a sacrifice to Aramon, bt an the
 god himeelf,..." Seo Sir James Frazer, The New C}u:ﬁen chgg,
“ed, Dr, Theodor I CGaster {New Yar!s. 3.’*35’9}.~ entey "Rmn. "




50

naturgetreu und verschied. % I ¢his description, Monn'e ivony
is unvestrained; ha hmﬁazzizéa the lofty figure of one of the three
fathers of the Hebyew religlon, Iszac, and parodies the death
scene of Jepus., He may, however, at the same time wigh to
remind the veader of the facﬁ that myth, natuve, and religion
were inteéwaven in early undogmatic Judaiom, the foreruner of

Christianity.

éMm; Joseph und seine Brilder, p. 205.




HOLY COMMUNION AND EUCHARIST

The meal scene £ollowit;g the sale of Josephl further alludes
to the New Testament. The idea of forgiveness pervades, as it
does also at the time of the Euchariét: Matthew 26:28: ", . .das ist
mein Blut des neuen Testaments, welches vergossen wird fiir

viele zur Vergebung der S\'z'nd_en. "

~ In Mann's version, this meal celebrating the sale, which is
also Joseph's last repast with his brothers, is the first at which
there is a feeling of friendship between the brothers, They no
longer hate Joseph since now fhey do not feel he is a danger to
them. They realize that their atrocities were committed more out
of jealousy for Jacob's love than out of hatred of Joseph. Re-
moving Joseph from the scene does not solve their problem; they
will not receive ,'the love they wish from Jacob. Their feelings
toward Joseph have changed; they are kindly disposed toward him.
Joseph, on his part, having already forgiven his brothers and
having admitted his own guilt in the matter, leaves his brothers
voluntarily, Jesus, too, faces death willingly and partakes

of the last supper with his disciples. 2 Joseph might have

let. this thesis, pp. 39-42.

25ee this thesis, p. 30.



52

objected to Dan's and Judah's spééchés at the meal with the Ish-
maelites, but he remains silent. He leaves willingly, pri-

._,maz"ily Ee‘cau‘se he believes he is destined to follow a different
way qf life, but als§ because he realizes the gulf between himself
and his brothers is too great to bridge. He stép's out of their

lives so thatfhé& may go back to the fathér and live peacefully.

He forgiveé them 'iheir cruéitieé: "Arme Bruder! was ﬁmssten sie
ausgestaﬁdeh haben, bis dass sie sich véfzivéiﬁuhgsvblivan des
Vaters Lamm v'e'rgz‘-i'ffen'ﬁrid es tatsachlich in die Grube gewo:;fen
hatten! In welche Lage hatten sie sich damit gebracht, - von |
éeiner [.i’oéeph's]eigeneh zu schweigen, die freilich hoffnungslos
war, wie er sich schaudernd eingestand. ...desto verwunderlicher
mag es scheinen, dass das Grauen vor dem éigenen Schicksal

in seiner Seele Raum liess fur Mitleid mit seinen Mordern. '3

Hence, the compassion Joseph shows for his murderers in
the midst of his own sufferings, the reference to himself as a
lamb, "'des Vaters Lamm, " the use of the word 'father'' in the
absolute construction, and the word "Grube'' offer allusions to

the New Testament.
Mann touches upon the argument between Luther and

3M:mn, Joseph und seine Bruder, p. 639.
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Zwingli as to whether the wine which is used during Holy Communion
is actually the blood of Christ or simply a symbol of His blood.
About the blood-stained cloth which is brought to Jacob to prove
Joseph's death, Mann says: '"Dass aber Jaakob das Blut des

Tieres notwendig und unwidersprechlich fur Josephs Blut halten
musste, wirkte auch wieder auf Joseph zuruck und hob in seinen
Augen den Unterschied zwischen dem 'Dies ist mein Blut' und

dem 'Dies bedeutet mein Blut' praktisch auf. Jaakob hielt ihn

fur tot; und da er's unwidersprechlicherweise tat - war Joseph

also tot oder nicht? Er war es." 4

Mann here parodies the quarrel between Luther and Zwingli,

The nature of that quarrel as explained by H. Grass in Die Religion

in Geschichte und Gegenwart... was that Luther maintained: "An

Gottes und Christi Wort darf nicht gedeutelt werden, die
Gnadenmittel durfen nicht spiritualisiert und subjektiviert werden,
weil dadurch die Heilsgewissheit gefahrdet wird. "5 Zwingli, on
the other hand, insisted that: "'Gottes Geist ist frei und ware
gefesselt, wenn man ihn an die Sakramente bande. Also sind die

Sakramente Zeichen oder Riten, durch die der Mensch der Kirche

4Mann, Joseph und seine Bruder, p. 746.

5Die Religion in Geschichte und Gegenwart...ed. Kurt
Galling (Tubingen, 1957), see entry "Abendmahl." Henceforth
cited as Die Religion in Geschichte und Gegenwart,
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kundgibt, dass er ein Kandidat oder Streiter Gottes sei...' "6
The quarrel between Luther and Zwingli is often referred to as a

quarrel about "Sein und Bedeuten. "

Mann wrote on the topic of '"Sein und Bedeuten'' as early as in
1926 in a letter to Ernst Beftra.m,‘ saying that Joseph's contem-
poraries were little prone to distinguish clearly between: "Sein
und Bedeuten.... Uber diesen Unterschied zu streiten, wurde
man erst 3000 Jahre spiter 'reif'. n? By using the word "reif"
in quotétion marks, Mann seems to give evidence of his feeliﬂés

toward the battle between the German and Swiss theologians,

6Ga11ing, Die Religion in Geschichte und Gegenwart, see
entry '"Abendmahl. "

7Thoma.s Mann, _Thomas Mann an Erne_st Bertram, Brief-aus
den Jahren 1910-1955 (Pfullingen, 1960), p. 155.




RESURRECTION

Non-Israelitic influences on the concept of resurrection have
been sought in the Canaanitic and Phoenician cultures, which
deal with the conéept of mother earth and fhe idea of a dying and
reawakening deity. These people, however, did not believe in a
single momentous resu:reétion. but in the annual death and re-
awakening of the vegetation. This led to 2 belief in the re-

surrection of the gods, but it was never extended to include man.

The origin of a belief in resurrection of man came from the
realization that Yahweh has power over life and death. The
terms "hineinfiuhren ins Totenreich, aus dem Tbtenreich
heraufbringen, " and '"vor der Grube bewahren, ' are often used
in the Old Testament, implying a release from the kingdom of
the dead and a re-establishing of life. At times, the overcoming
of a great difficulty is described as "Aufersteﬁung von den Toten. "
The conviction that someone (the Messiah) will be resurrected

after much suffering and death is definitely emphasized. 1

Belief in resurrection appears only very late in the Old

Testament, Isaiah 24:27 is generally 6onsidered the oldest record

lBibel-Lexikon, see entry ''Auferstehung.”
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of such a belief, According to this statement, the people believed
Yahweh would enlarge the number of his followers through the
resurrection of those who believed in him. This was to happen at

the end of the world and after the enemy was conquered. 2

A more convincing proof of a belief in resurrection is
evidenced in Daniel 12:2, according to which one expects that
~ '".,.Viele, so unter der Erde Schlafen liegen, werden aufwachen:
etliche zum ewigen Leben, etliche zu ewiger Scﬁmach und

Schande. " 3

In the New Testament, the idea of resurrection is accepted by
all Jews except the Sadducees. Jesus speaks about resurrection
and implies a general resurrection when referring to the Day of
Judgment. In John i 11:25,v Christ designates hirﬁself as ''die
Auferstehung und das Leben. ' John 11:25-26 reads: 'Ich bin die
Auferstehung and das Leben. Wer an mich glaubet, der wird
leben, ob er gleich sturbe; und wer da lebet und glauket an mich,

der wird nimmermehr sterben."

Three times Jesus prophesies his resurrection on the third

day. The disciples at first did not believe the news of Christ's

2Bibel- Lexikon, see entry "Auferstehung. "

3Ibid., see entry "Auferstehung."
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resurrection. Paul refers to the Old Testament prophecy concern-

ing the resurrection on the third day, 1 Corinthians 15:3-4: "Denn

ich habe euch zuvorderst gegeben, was ich auch empfangen habe:
dass Christus gestorben sei fir unsre Sinden nach der Schrift,
und das er begrabep sei, und dass er auferstanden sei am dritten
Tage nach der Schrift. ' The Creed of the Nicene Council and the
Apostles' Creed, of course, mention Christ's resurrection.

The Nicene Creed reads: '.., Welcher um uns Menschen und um
unser Seligkeit willen von Himmel kommen ist, und leibhaftig
worden durch den heiligen Geist von der Jungfrauen Maria und
Mensch worden; auch fur uns gekreuziget unter Pontio Pilato,
gelitten und begraben; und am dritten Tage auferstanden nach

der Schrift, und ist aufgefahren gen Himmel, und sitzet zur
Rechten des Vaters...."? The Apostles' Creed reads: ', .. Gelitten
unter Pontio Pilato, gekreuziget, gestorben und begraben.
Niedergefahren zur Hollen. Am dritten Tage auferstanden von
den Todten. Aufgefahren gen Himmel. Sitzend zur Rechten

Gottes, des allma'.'chtigen Vaters....">

With respect to the Joseph story, the Old Testament states:

Genesis 37:28: "Und da die Midianiter, die Kaufleute,

" 4The text is taken from the version in Muller, Die symbolischen
Bucher.

5The text is taken from the version in Muller, Die symbolischen

Bl‘.l'cher.
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n . . 3
voruberreisten, zogen sie ihn heraus aus der Grube und verkauften

_ihn den Ismaelitern um zwanzig Silberlinge; die brachten ihn nach

xgypten. "' Thus, when Joseph was pulled from the pit, there is
no mention of death and reawakening, of overcoming a great
difficulty, or of a change within Joseph. There is no description
at all of the hero while he is in the pit, nor is the length of time

indicated which he spent there. 6

Thomas Mann devotes a whole chapter to Joseph in the well,
He makes several allusions to the Néw Testament.  For
instance: "Aber die Vorstellung des Sterntodes, der Verdunkelung
und des Hinabsinkens des Sohnes, dem zur Wohnung die
Unterwelt wird, schloss di¢jenige ein von Wiedererscheinen,
Neulicht und Auferbsteﬁung; und darin rechtfértigte Josephs
naturliche Lebenshoffnung sich zum Glauben. "7 In this passage,
Mann uses the words "Sterntod,- Verdunkelung, ' and ""Hinabsinken, "
which are mythical in style and refer to natural phenomena. One
would expect these words to be followed by '"Sonne" instea.ci of

- ""Sohn' and similarly, in the parallel construction of "Wiedererscheinen, "

6"The worship of Adonis in Egypt, Greece, and elsewhere was
associated with the rhythm of the seasons, with nature's death in
winter and its rebirth in spring.' See R. Hinton Thomas, Thomas
Mann, The Mediation of Art (Oxford, 1956), p. 119.

"Mann, Joseph und seine Bruder, p. 650.
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""Neulicht, "' one would not expect "Auferstehung.' Continuing,
Mann places "naturliche Lebenshoffnung, ' which ties in with

the concepts of nature used earlier in the sentence, next to
"Glaube." The deliberate combination of the words "Sohn,*
"Auferstehung, " and ""Glaube' in one sentence which otherwise
deals with mythical concepts, indicates a reference to the New
Testament. The mythical words 'Sterntod, ' "Verdunkelung, "
and '"Hinabsinken, "' becauue of their context in this sentence,
can also Be understood to refer to Jesus' death. Instead of
adhering to the Old Testament tale, Mann compares his hero

to Jesus. Another example of the similarity Mann establishes
between his hero and Jesus can be seen from the following com-
parisonain which Mann's Joseph speaks to Benjamin about his
own gr:a.ve:8 "Das Grab ist freilich ein ernstes Loch, tief und
dunkel; aber seine Kraft zu halten, * ist wenig bedeutend.” Es
ist leer von Natur, musst du wissen, - leer ist die Hohle, wenn
sie der Beute wartet, und kommst du hin, wenn sie sie eingenommen,
so ist sie wieder leer, - der Stein ist abgewa‘z'lzt. 110 Note that

Mann uses the phrase, ''der Stein ist abgewglzt. " This same

8wolft, p. 89.

9Maye r, p. 216.

loMann, Joseph und seine Bruder, p. 1861,
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expression describes Jesus' grave, Mark 16:4: "Und sie sahen
dahin und wurden gewahf. dass der Stein abgewalzt war: denn
er war sehr gross.' Luke 24:2 reads: 'Sie fanden aber den
Stein abgewalzt von dem Grabe. .. '" Mann describes Joseph
after he had recovered from the pit: "Wirklich hatte er
Gelegenheit gehabt, sich zu sdubern und zu salben... und die
Redensart 'sich wie neugeboren fuhlen' traf danach genauer auf
ihn zu als vielleicht jemals auf irgendein Menschenkind seit
Erschaffung der Welt bis heute ~ denn war er nicht wirklich

neugeboren? " 1

Mann goes so far as to speak about '"das Erstehen Josephs.
He writes: '...die drei schwarzen Tage.,,., die dem Erstehen

Josephs vorangegangen waren, " 12

The town of Bethlehem is mentioned in Mann's Joseph story
in connection with resurrection. Early in his book he notes that
there, at Beth~Lahama, the "... siebenté:gige Klagen um den
Wahrhaften Sohn, den Zerissenen' 13 takes place. Later, he talks

about the cult "des Erstandenen und des Ernz'z'hrers" at Beth-

nMami, Joseph und seine Brilder, p. 744.

Pmia., p. 745,

Bnid., p. 10.
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Lachem. " 14

Mann has death and birth take place close to Bethlehem.
The death of Jacob's most beloved Rachel and the birth of his son,
whom he called Bén— Oni, which can mean "Sohn des Todes, 115
are allusions © death and resurrection. Mann uses the expression.

"den Stein willzen, " when describing Rachel's grave.16

14IVI::u'm, Joseph und seine Bruder, p. 425.

Bpid., p. 429.

61034, , p. 430.



SAVIOUR

In the next two' quotations, Mann points to différénces
betv)eeh his Joseph and Jesus. Joseph saylrs to his brothers:
",..dass ich Israel speise mitsamt den Freunden in Hungersnot,
Das ist zwar eine leiblich wichtige, aber ganz einfache,
»pz;aktische Sache und ist _weitgr kein Hosiannah ,dabe_i. Denn euér
Bruder ist kein Gottesheld und kein Bote geistlichen Heils,

sondern ist nu# Volkswirt. ... nl

Joseph ié not a "Gottesheld" or a "Bote geistlichen Heils. "
The concept "Gottesheld" and "Bote'geisti'ichen_. Heils'" refer
clearly to the idea of saviour in Jesus, and by denying Joseph
these qualities, Mann emphas;izes his hero's human qualii;y.
Joseph refers to himself as a "Volkswirt" and as having accom-
plished '"eine. ganz einfachg, praktische Sache." This word
"Volkswirt' was first used in t.he year 1875, 2 a.nd stands in striking
contrast to thg old biblical words ''Gottesheld, Bote geistliéhen

. . . 1"
Heils, " and "Hosiannah.'' Mann's hero is an "Ernahrer. ! The

fourth volume of the tetralogy is entitled Joseph der Ea:ngh_rer_. '

IMann, Joseph und seine Briider, p. 1889.

Hamburger, p. 94.

2Deutsches Worterbuch von Jacob Grnnm and Wilhelm Grimm,
(Leipzig, 1854-1954).
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All the titles Pharaoh bestows upon Joseph connote ''die Erhaltung
des Lebens'' and can be reduced to the one concept of '"Der

Ern:ghrer. n3

During the long years of famine, Joseph does indeed save
the Egyptians, but Mann emphasizes that his hero is not a saviour

but a provider,

Another illustration of contrast is found in Mann's word:
"Denn fur Brot sagt man 'Recht schonen Dank' und nicht
'Hosiannah'. "¢ Hosanna (Hebrew: ho ¥T“ZnZX) means "hilf doch, "
and,as used in Psalm 118:25, is a plea for continuing help after a
victory. This plea eventually became a joyful call honoring God
and/or the king. Jesus was greeted with this call on his entrance
into Jerusalem.? Mark 11:9-10 reads: "Und die vorne vorgingen und
die hernach folgten, séhrieen und sprachen: Hosianna! Gelobt
sei, der da kommt in deinﬂ Namen des Herrn! Gelobt sei, das Reich
unsers Vaters David, das da kommt in dem Na.men des Herrn!

Hosianna in der Hohe!" The two passages in Thomas Mann's

3Mann. Joseph und seine Bruder, p. 1669.

“Ibia., p. 1889.

5Bibe1-Lexikon. see entry '"Hosanna.'
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story - '...euer Bruder ist ... nur Volkswirt" and ".. . fur Brot
sagt man... nicht 'Hosiannah' " - have a humanizing effect on the

6

idea of Joseph's being the saviour of his brothers.

On this same occasion, when Joseph explains his past to
his brothers, Mann uses a phrase from the Old Testament story
and modifies it slightly, Genesis 45:7: "Aber Gott hat mich vor
euch her gesandt, dass er euch Ubrig behalte auf Erden und euer
Leben errette durch eine grosse Errettung.' Mann's version
reads: "Er [éottj hat mich vor euch hergesandt, euch zum
Ern;hrer, - und hat eine schgne Errettung veranstaltet. ... n?

This change from ‘errette durch eine grosse Errettung' to

"eine schone Errettung veranstaltet' minimizes the significance

of the "Errettung. ' The expression "schone Errettung veranstaltet!
seems to contain a note of _irony, because the word ''veranstalten' -
""'set up, organize'' - is most frequently used as in 'to organize

an exhibition" and sounds extremely strange if used in context

with salvation.

Another allusion to the concept of saviour,who carries the

sin of man, is Cain's reply to God's inquiry about Abel. God

6Lesser, p. 54.

7Mann, Joseph und seine Brider, p. 1888.
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asks Cain what he has done to his brother, and Mann has Cain
answer: '"Allerdings habe ich meinen Bruder erschlagen, es ist
traurig genug. Wexr aber hat mich geschaffen wie ich bin,
veifersgchtig bis zu dem Grade, dass sich gegebenen Falles
meine Geb;rde» verstellt und ich nicht mehr weiss, was ich

tue ? Bist Du etwa kein eifers:x'chtiger Gott, und hast Du mich
nicht nach Deinem Bilde erschaffen? Wer hat den bgsen Trieb
in mich gelegt zu der Tat, die ich uﬁleugbar getan? Du sagst,
dass Du allein tr'a'zgst die ganze Welt und willst unsere Sunde

nicht tragen? u8

Mann makes even a more definite reference to the Christian
concept of saviour, God incarnate who takes the sin of the world
upon himself, when he has Joseph think: ""Das ist es eben, dachte
er bei sich, ciass Gott alles tut, uns aber‘ das Gewissen davon
gegeben hat, und dass wir schuldig werden vor ihm, weil wir's
fur thn werden. Der Mensch tré’gt Gottes Schuld, und es ware
nicht mehr als billig, wenn Gott sich eines Tages entschlos se,
unsere Schuld zu tragen. Wie er das anfangen wird, der Heilig-
Schuldfremde, ist ungewiss., Meiner Ansicht nach musste er

geradezu Mensch werden zu diesem Zweck. "9

8Mann. Joseph und seine Bruder, p. 1436.

“Ibid., pp. 1108-1109.



CONCLUSIONS

The purpose of this thesis is to contribute to our knowledge
of Thomas Mann's attitude toward Christianity as illustrated by his
use of Christian concepts in the Joseph story, The preceding
pages show that Mann draws sevefal parallels to the New Testament,
yet parodies some Christian motifs, and contrasts the idea of
saviour with that of provider. Furthermore, Mann implies that
some concepts generally considered as Christian were known also
to other civilizations. In addition to drawing a variety of com-~
parisons to the New Téstament, Thomas Mann offers psychological
reasons for his hero's behaviour and beliefs in connection with
some of the fundamental Christian concepts reviewed in this study.
The psychological explanations help reveal Mann's position toward

Christianity, and they will be considered in this chapter.

First, Thomas Mann's parallels, parodies, and contrast with

respect to the New Testament will be discussed.

The parallels Mann draws from the New Testamgnt concern
the foliowing themes. Mann implies that Joseph is ''des Va.ters{
Lamm, " which parallels the idea of "Gottes Lamm." Both Joseph
and Jesus identify themselves with a pattern - Joseph with the
myth of the mangled and arisen god, Tammuz~-Osiris; and Jesus

with the Servant of the Lord as prophesied by Isaiah. Both Joseph
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and Jesus believe in resurrection. Joseph behaved "wie ein Lamm,
das vor seinem Scherer verstummt' at the time of the sale, and
while he was being judged by Potiphre. These words are almost

an exact quotation from JIsaiah in regard to the Servant of the Lord.
The description also refers to Jesus' silence before his trial.
While in the pit, Joseph forgives his brothers their hate and
cruelty. While on the cross, Jesus says: '"Vater, vergib ihnen,
denn sie wissen niéht. was sie tun. "} Joseph explains to Benjamin
that a grave does not have the power to hold its prey. He says

_ that when one approaches the grave "der Stein ist abgew:';lzt. "

This phrase is taken directly from the New Testament description
of Jesus' grave. The idea of forgiveness at the time of the meal
celebrating Joseph's sale is a parallel to the forgiveness at the
time of Holy Communion, Both Joseph and Jesus arise on the

thix;d day. Thomas Mann is original in applying to the Joseph
figure these parallels to New Testament events. The Old Testament

Joseph story mentions none of the parallels.

Mann parodies a few Christian motifs. His description of
Isaac's death is a parody on Jesus' death. His humorous treat-
ment of Judah's kiss and the sale of Joseph is a parody on Judas'

kiss and the betrayal of Jesus.

1y vke 23:34.
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The author's comments on "Sein und Bedeuten'' make light of
the quarrel over the exact nature of the Eucharist. Mann's change
of the Old Testament text referring to Joseph's accomplishments from
Yerrette durch eine grosse Errettung' to "»'hat“ eine schone Errettung
‘veranstaltet' is a parody in the same humorous spirit, andv it

implies the saviour idea.

Mann contrasts Joseph with Jesus on one very important point.
Joseph is not a "Gottesheld" or a "Bote geistli‘ch’en Heils, " but

simply a "Volkswirt, "' not a saviour, but an "Erndhrer."

Mann implies that three Christian concepts ~ trinity, virgin
birth, resurrection - were well known to the Egyptians, the

Hebrews, and the Canaanites in the city of Hebron.

A.closer examina;i:ion of the Christién tHemeé which he incor-
pora.tés into his story, éf thoée he pa,rodiés.’ and of the one he
contrasts, mayr shed some light on his religious feelings. Mann
may believe the traits which he has attributed to his hero and which
are common to Jesus are desirable and necessary qualities for
leading a civilized life and that these qualities - belief in re-
surrection, forgiveness, and the conviction '",..dass ein Leben
und Geschehen ohne den Echtheitsausweis hoherer Wirklichkeit,
welches nicht auf Heilig- Bekanntem fusst und sich darauf stutzt, . .

Hberhaupt kein Leben und Geschehen ist...'" - fill a psychological
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need, and constitute the great and lasting qualities of the Hebrew
and Christian religions. They are the means by which Mann's
Joseph rises to a position enabling him to provide for and serve

mankind.

Mann's parodies of certain aspects of the New Testament may
concern events which he thinks are not essential to religion, but
which are really only part of what he considers the levge'n,glary
story of Christ and which thus should be treated lightiy. The
events parodied are the betrayal of Christ, Judas'kiss, the Gospels'
exact description of Jesus' death, the actual nature of the Eucharist,

and the Old Testament emphasis on Joseph's achievement.

The one important aspect in which Mann contrasts Joseph
with Jesus is in the concept of the Saviour. The author may be
simply adhering to the Old Testament myth in which Joseph is, of
course, not the saviour of mankind, or it may be that Mann be~
lieves his hero should be a model for man, since it is not necessary
to give a model for a divine person. On the other hand, it may
indicate that Mann does not believe in the Saviour, Thus, when one
examines the parallels, parodies, and the one contrast, one can
conclude that Thomas Mann believes that forgiveness of others,
faith in resurrection, and the conviction that the individual's fate
is of importance to the divine are the fundamental qualities in

Christianity, and the qualities he extols. On the other hand, he
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does not seem to accept the idea of a divine saviour, nor does he
take seriously the betrayal of Jesus, the literal account of His

death, and the exact substance of the Eucharist,

As was mentioned in the Introduction, Mann has made no
direct public statement of his opinion on Christianity. | In an
address honoring‘ 'Fi;eué, he r‘n'ént‘iéhé'..l'ééﬁs'\ihi’lé eri\:&heﬁrating
some great people whom he believes have follqwed a mythical
 pattern. In a lette_r to Dr. Fiedler,_ he asks whether historical
Christianity i_s not more impdrtant than the historical Jesus, but
leaves the question unansysfered. The mosi_: private account pub-
lished of ‘Man.n's thoughts on Christianity reveal that he believes
the story of Jesus' life has been imbued with religious culture.
These are the three exceptional occasions on which Mann ex-
presses to some extent his views on Christianity. Myth and psycho-
logy, however, interest Mann greatly, and he states his fact re-

peatedly.

The author's knowledge of psychology is evidenced in the
detailed description of Joseph's reflections while in the pit. Joseph
gains inSight into his own personality. He understaﬁcié and is
sympathetic with the feelings that motivated his brothers' actions
téward him. He sees clearljr the situation at hand, and he is able

to adjusf. to the new conditions. Mann's descriptibns of Joseph's
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reflections answer the questions as to why Joseph is thréwn into
the pit, why he can forgive his brothers, why he is silent at the
time of the sale, and why he chooses to go to Egypt instead of re-
turning to his father, Other descriptions of Joseph's reasoning
and feelings explain his belief in resurrection, Joseph‘s answer
 "Ich biﬁ?g" tv‘o the governor of the prisdn‘at_ Zawi-Re can .be_'ixit'er-
ﬁrete.d é..s. béiﬁg ‘pro‘mpted b'y' the‘véz"y' human des'hv'ev‘ to be treate;i
as a spgcial person. It is necessary for Joseph to differentiate
himself ~fr.orbn qrdi‘nary peqpie é.t that particular xﬁqment, or he
would be vth:}ro»wn into the prison and forgotten. Thé §n1y means

» -he has to a.ttract a_ttention ";s by his appearance and his answer,
as é.ny questioning or arguing on his part ;;vould be out of place.
This lofty answer may bg ﬁrom_pted f:z;v ;b.eer necessity, and can be
considered as a p;rodf on Jesus" assertion of "Ich bin's, " or
simply as an additional re.fei-ence to Jesus. The next oécasion on
which J"oseph uses this phrase is when he reveals himself to his
brothers in Egypt. This time it is nﬁt necessary £o£ Joseph to
give -the impression of hé.ving a special rapport with the divine.
Being Pharaoh's minister,b he is, _indeed, a very extraordinary
person. Although he retains an allusion to his status of being
closely associated with the divine, he wishes to emphasize his

position as brother, son, and provider. He does not lay claim to



72

divinity, as Christ the Saviour did. 2 Throughout the story, Mann
portrays a Christ-like character in many respects, but at the
same time he paints a figure which seems human and familiar to

the reader.

This is in keeping with Mann's attempt to humanize myth by
means of psychology. 3 By drawing Joseph in many ways similar
to Jesus, Mann provides psychological explanations also for

Jesus! behavior and thereby makes the story of Jesus more human, -

In Joseph und seine Bruder, Mann retells a Hebrew myth and

uses concepts which are generally viewed only as belonging to
Christian dogmatic bélief. ‘fhus, t_hgse concepts regain their
mythical quality. For instance, he speaks of resurrection, one of
the main dogmatic concepts of Christianity, in mythical terms:
"Wiedererscheinen, Neulicht und Auferstehung. " The co;cepts of
virgin birth, trinity, and resurrection already had a mythological
basis. This historical fact is brough_t out by Mann when he mentions
Hathor and Isis in connection with virgin birth, and Elohim, Atum-~
Re-Horakhte of On, and Tammuz-~Osiris with reference to a divine '

trinity .

2John, 14-16.

3C1. this thesis, p. 10.

See also Lesser, pp. 204-209.
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From Mann's attempt to permeate dogmatic concepts with
their original mythical quality, it is apparent that he does not like
dogma. Other indications of the author's aversion ito: dogma are
tl}e possible parody on Jesus' ass‘ie';ft‘ionb “Ich bir;’s-,: " the pa_rodies |
on themes Mann thinks are not essential to religion, and the con-
~ trast he makes to the saviour idea. " The gualities he does thix‘ﬂc'}

nnportant - the forgiving of others, the belief that the 1nd1v1dua1‘
fate is of n'nportance to the dzvme. and fa;th in resurrectxon have
validity because of the psychological need they fulfill, rather than
the fact vthz;.t“th»e‘y afe ‘inco:rporé,ted in a dogma. | Furthermore, the
hé‘:x;o”of the book :is éertéinly h@; ddg:ma;fié; He leaves J‘acob and
‘h1s u-nmedzate inﬂuence and takes with him only those sp1r1tua1
essentzals wluch are common to both him and Jesus. He volun-
tanly enters the kmgdcm of the d«z-acl4 preclsely that land agamst
\‘whu:h his father ha.d wa.rned him., From Mann's comments on

Joseph in the Neu_e Fre1e Pres ge, in 1928, “which are cifed in the

Introduction to this thesis, it is apparent that Mann does not wish
his hero to be dogmatic. 'He speaks of Joseph's '"Psychologie des

Ich" as 'eine Art vonlliebensw{x'rdig‘er .religi'o'se,r Hochstapelei, "
Mann does not publiciy staté that he is against dogma. Ona

4A name for Egypt, frequently used by Mann in his Joseph

tetralogy.
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few occasions, however, he points out that he disapproves of the
way in which the Fascists used myth. 5 Ina lecture published in

Neue Studicn, Mann states that myth has fallen into disgrace through

fascistic use, and that he would like to withdraw mythology from
political context. In the Joseph story, Mann deals with vreligious
concepts rather than political ones, but frdm quotations cited in

the Introduction to this thesis, it is evident that Mann assoéiates
religion and politics closely with one anofhez;. For example, in .

Pariser Rechenschaft, Mann associates the ideas of the powers of

“der Tiefe, die heilig, und von denen des Lichtes, die gSttlich

seien' and the "Gottesunmittelbarkeit des Ich" with "'Demokratie"

and '"Kuitur, né In the article printed in 1928, in the Neue Freie
Presse, Mann associates his hero's religious attitudes with his
political career in Egypt. 7 In the introduction to an English version

- of the Joseph tetralogy, Mann writes that Joseph's last god-mask

is the mask of an American Hermes. He comp#res Joseph's religious

qualities with his "magic administration” in Egypt.
While writing the Joseph tetralogy, Mann stood under Goethe's
5Cf. this thesis, p. 12..

6Cf. this thesis, p. 3..

7Cf. this thesis, p, 8.

1
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influence. It is, thereifore, important to know what he believed to
be Goethe's stand on religion and politics. In a lecture held first
at Oxford and repeated at Uppsala in 1949, Mann implies that
Goethe, too, associated politics and religion with one another.

He says the following with respect to Goethe's views on‘r.eligion:
"Er vertraut auf das obere Wohlwollen, auch wenn% oder gerade
wenn, er's sich nicht im 'be'rgeh'den Hafen eines Glaubens béqueﬁm
macht, sondern in schutzloser Freiheit, auf eigene Hand, sein

}?gesi:e:s-t:u'r..'_”8

From this quotation, it is apparent that Mann be-
lieve& Goethe was not dogmatic in his attitude toward religion.
Later in this same lecture, Mann reiers to Goethe's views on
politit:é:' "Pie Aufmerk§am_keit auf Verande runger; in Bilde der
Wahrheit und des Rechten und dexr intelligente Gehorsam, de'r ihnen
Rechnung tr::t.‘gt, - das ist eigentlich seine politische Religion. n9
Mann evidently believes Goethe is not dogmatic in his political

views and that he associated religion with politics. He goes so

far as to speak of Goethe's belief as a "politische Religion."

In a letter to Karl Kerényi, dated 1936, Mann expresses his

own feelings on religion which are strikingly sirnilar to those he

8Th§mas Mann, Goethe und die Demokratie (Uppsala, 1951),
p. 19. Henceforth cited as Mann, Goethe und die Demokratie.

9Mann, Goethe und die Demokratie, p. 23.
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attributed to Goethe: ''Religion als Gegenteil der Nachlé.’ssigkeit und
V’ernachlz';ssigung, als 'acht]'geben, beachten, bedenken,
- Gewissenhaftigkeit, als ein behutsames Verhalten, ja als metus
[I-:"urchﬂund schliesslich a1:_5 sorgend achisame Empfindlichkeit
geg'en:z'ber den Regung'én‘ des Weltgeistes.... 10 Mann, like
Goeéthe, does not believe in a dogmatic religion. ' From Mann's
‘statements, one can infer that he is against dogma in both

~religion ah&’politicsa e

In his comments on the Joseph tetralogy, Mann says that
he would like to take myth out of the hands of the Fascists and
"humanize' it, In this work, however, he seems to 'humanize'!

Christian dogma.

Now the question might be raised as to why Mann did not
state this intention when speaking about the Joseph tetralogy. Why

did he speak of politics instead of Christianity ?

One plausible reason for Mann's not openly criticizing the

church is that along with Goethe he felt the church had exerted

0k erényi, p. 57.

"It is clear ... from the tone of Joseph that Mann's god is

developing toward a goal more humanistic than dogmatically
Christian. "' Hatfield, p. 117.

nHamburger, Pp. 148,
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the one most civilizing influence on western Europe throughout
the centuries, in spite of the intolerance and bigotry within the
institution. In his lecturc at Uppsala, Mann says the following
about Goethe's relationship to Christianity: ''Die sittigende
‘Mach"c des Christentums ist es, die Goethe hervorkel*rt, als

er spat im Gesprach mit Eckermann sein Verha}.tnis sur Religion

endgultig festlegt. " ;2 .

A 's'e‘cbn.d ;Sossibié reaéon for Ménn*s silence ﬁay be due
to a purely practical consideration.  Mann may Z;Aaive thougﬁt
that in his pélitical strivings, such as his fight against Fascism,
thl'e fanatic cult of the Arian race, and the cruelties committed.
agamst the Jews, he would be more successful had he the
support of the Christian church, than if he alienated it. Although
he dlshked dogmatm behef in Chr:.stxan rehgzon, he was aware
of the "htllm'ani,zing" influence non~dogmétic 'Chi'isltié.n‘ faith

exerts,

12 v
Mann, Goethe und die Demokratie, p. 20.
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